The Rustamid 
Introduction
The Islamic history tells us that there was an Ibadite government in the Maghrib. It was the Rustamids (the Rustumids) who accomplished their regime for over a century. They developed a great advance in economic field as well as in intellectual field. Their political territory boundary was close to the Aghlabids (183-296 AH / 800-909 AD), the Idrisids (172-313 AH / 789-926 AD), and the Midrarids (140-296 AH / 757-909 AD). Today Tahert (Tihart, Tahart, dan Taihort), the Rustamid capital, is in Algeria, and Jabal Nafusah, their vital province, is in Libya. Their reign began in 160 AH (776 AD) and crumbled when the Fatimids had destroyed them in 296 AH (909 AD). (al-Hariri, 1987, pp. 94, 185, 234) (Surbakti, 1992, p. 131 ) as well as historical method which are composed of topic selection, heuristic, verification, interpretation, and historiography. (Kuntowijoyo, 1997, p. 89) The topic on the Rustamid policy is chosen in connection with the fact that it is rarely discussed by historians. Besides, there is primary source which makes this topic workable. The main source is Akhbar al-A'immah ar-Rustamiyyin written by Ibn ash-Shaghir, historian who lived at the reign of the Rustamids, especially under the rule of Abu al-Yaqzhan ibn Aflah. This study also uses relevant secondary sources to elucidate analysis. However, the verification of Akhbar al-A'immah ar-Rustamiyyin is not performed utterly because this verification was done by A. de C. Motylinski in 1905 and Ibrahim Bahaz in 1985 . (ash-Shaghir, 1986 To ease process of analysing the moderate Rustamid policy in the Maghrib and its motive, it is important to define the meaning of the Maghrib, policy, and moderation. Yaqut alHamawi wrote that the Maghrib included the area between Milyanah (in Ifriqiyyah) and the Atlantic Ocean, and then it also embraced Andalusia. (al-Hamawi, 1977, p. 161 ) Some sources said that the Maghrib was divided into three parts, namely, Maghrib Adna (Tunisia today), Maghrib Ausath (Algeria), dan Maghrib Aqsha (Morocco). (al-Baruni, 1987) This writing takes the definition of policy that means every decision made by government to control and regulate public society. (Surbakti, 1992, p. 190) The connotation of moderation is behaviour that keeps away from extremeness and radicalness. (Guralnik, 1996, p. 871) Immoderation is its antonym. It is indicated by extreme behaviour or excessive deeds, and then followed by refusing any different opinion or belief and eliminating tolerant or open-minded attitude. (Haidar, 1988) Result and Discussion
1) The Rulers of the Rustamid Dynasty
Before elaborating the Rustamid policy, it is necessary to catch a glimpse of the The reign of al-Yaqzhan ibn Abi al-Yaqzhan was similar to his predecessors. He also gave tolerance and equality to all citizens without discrimination against their sects.
Unfortunately, the Rustamid oppositions took advantage of this tolerant policy to help the foreign adversaries demolish the Rustamids, especially when Abu 'Abd Allah asy-Syi'i had attacked Tahert and finally killed al-Yaqzhan. These latent opponents consisted of the Syi'ites, the Mu'tazilites, and the Shufrites. Perhaps these groups had the courage to dissolve the Rustamids because they had known that the Rustamids were on the verge of dissolution.
Ofcourse they witnessed the downfall of the Nafusites by the Aglabids at the battle of Manu in 283 AH (896 AD). (al-Baruni, 1987) This state of affairs was akin to the situation during the last days of the 'Abbasids in 656 AH (1258 AD) in Baghdad. It was mentioned that before the collapse of Abbasid power, the Syi'ites (conducted by Ibn al-'Alqami, the vizier of the Caliph al-Musta'sim), had assisted
Mongolian troops led by Hulaku Khan to attack and destroy the 'Abbasids. (Hasan, 1967) The Rustamid Territory (al-Hariri, 1987) The moderate policy of the Rustamids also clearly appeared in the economic activity.
The livelihoods which became the sources of Rustamid revenue were trade, agriculture (olive, grape, palm, and wheat), cattle breeding (sheep, horse, and donkey), industry (cloth), and mining (iron). The greatest income was earned from trade. The exported products consisted of earthenware, glassware, and perfume, whereas the imported commodities were composed of gold, slave, and ivory from Bilad as-Sudan, (al-Hariri, 1987) i.e. the land of the Negroes or the dark-skinned group of people. (Lombard, 2004) Trade Routes in the Rustamid Era (Lombard, 2004) Practicing economic policy, the Rustamids steadily upheld the value of justice, equality, and public kindness. These worthy values are Islamic universal principles to gain successful leadership. The Rustamids continuously performed these valuable principles. They consistently gave the same chance to everybody to undertake economic activity. All people must obey the government rule to gain advantages, whereas the Rustamids had to maximize their economic potentiality and ensure that their economic activities run in appropriate way for Islamic principles. Besides, the Rustamids effectively made governmental income from taxes, alms, donations, and jizyah for the necessities of government and society. For that reason, the Rustamids performed redistributive policy (Surbakti, 1992) by taking some wealth of their citizens and giving its benefit to them through certain governmental programs. The advantages of earnings were fulfilled by means of development over the Rustamid territory until the prosperity of society could be achieved. Tahert) and that of Khizanah Nafusah (in Jabal Nafusah). (alHariri, 1987) Moreover, Tahert was famous as ' Iraq al-Maghrib, al-'Iraq ash-Shaghir, Balkh al-Maghrib, (al-Baruni, 1987) or Little Basra. (Lombard, 2004) Apart from these achievements, the Rustamids also had significant contribution to 
3). The Rustamid Policy and Its Relevance to the Indonesian Society
Donald V. Gawronski said that history is the interpretative study of the recorded fact of bygone human beings and societies, the purpose of which study is to develop an understanding of human actions, not only in the past but for the present as well. History seeks to understand the human past in an effort to understand a changing present, with the ambitious hope that such an understanding will provide worthwhile guidelines for future use. (Gawronski, 1969) That is the valuable benefit of history. Relating to the plurality of Indonesian people, the historical study on the the moderate policy of the Rustamids and its impact on the establishment of Islamic civilization in the Maghrib gives us many advantages.
We can conclude, by this historical reading, that the successful advancement of the Rustamid Dynasty was influenced by their policy to perform great tolerance among their plural citizens.
religions, religious fatwa and morality and pornography which, although not directly related to religion, but the issues of morality and pornography-in-praxis reality cannot be separated from religious understanding. (Ni'am, 2015) Pancasila, accepted by virtually all Muslim, secular and non-Muslim leaders, is the common ideological platform (kalimatun sawa) of the Indonesian state that is has a lot of diversity and plurality, not only in terms of ethnicity and culture, but also in terms of religion. Umar ibn al-Khaththab also performed tolerant policy. When the surrender of Jerussalem seemed to be imminent, Umar went to Syria and concluded a treaty with the notables of the city on very generous terms. Christians were to be given protection, and to have freedom of worship, paying a tax which in comparison was less heavy than that which in the past they had paid to Byzantium. (Holt, 1970) Finally, it is more useful to make the Rustamid accomplishment generally known, for example, by inclusion the Rustamid Dynasty into the books of Islamic history that should be taught in the Islamic university. Besides, forthcoming contemporary research should be carried out to make discussion on the Ibadites more comprehensive, for instance, research on existing Ibadite society.
Actually, Indonesian people potentially can realize higher civilization as the Rustamids did. The
Indonesian government, the Muslim organizations, and all of the Muslim people should promote tolerant Islamic teachings and support intellectual movement. Moreover, educating all societies to prefer moderation and avoid extremism must be held persistently to maintain peaceful life and obtain an advance of civilization.
